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A Middle Turkic gasida in the Uyghur script™®

SUGAHARA Mutsumi

1. Previous studies
2. Language and orthography
3. Transliteration

4. Transcription, English translation, and commentary

The Herat (Vienna) manuscript of Qutadgu Bilig, dated 1439,Y contains a Middle Turkic gasida (a
poem of praise) with 38 distichs and religious content. Starting with praise of God, it refers to the names
of some of the prophets up to Muhammad and his companions, as well as some famous jurists and
mystics. It ends with an Arabic prayer.?

The text of this gasida was first published by H. Vambéry in 1867 and subsequently by such scholars
as W. Radloff, S. Je. Malov, and Q. Sodiqov. However, none of these texts are fully-equipped with
transcription, translation, and commentary. The aim of this paper is to present a new text edition of the
qasida with English translation and commentary, making much use of the results of recent studies in the

field of Old and Middle Turkic linguistics.
1. Previous studies

The contents of pp. 186-189 of this manuscript are as follows:

A. gasida (in Uyghur script, with the last line in Arabic script) [186.1] - [189.4]

B. git‘a (in Uyghur script) [189.5] - [189.8]

C. colophon I (in Uyghur script) [189.9] - [189.14]
D. Persian ruba ‘7 (in Arabic script) [189.15] - [189.16]»
E. a note (in Uyghur script written vertically) [188] bottom margin
F. colophon II (in Uyghur script) [189.17] - [189.20]

Colophon T has the date of Muharram 4, 843 (June 17, 1439), which is the same date found in the
colophon to Qutadgu Bilig [185.26-27]. This means that texts ABC were all written on the day the

copying of Qutadgu Bilig was completed in Herat, naturally by the same scribe.? Text E has its own date
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(see below) and probably belongs to a different hand.

On the other hand, text F is in a different kind of Uyghur script and was added much later, in 879
(1474/1475), after the manuscript was brought to Istanbul; accordingly, text F will not be dealt with in
this paper.”

The first study dealing with these texts was published in 1867 by H. Vambéry. This article consists
of the reproduction of the relevant parts of the manuscript, text A, B,® C and F, in the Arabic script, and
their German translations together with some notes.

Subsequently, W. Radloff, after making a brief remark on these texts in the introduction to the
Petersburg edition of the facsimile (1890:1IT), published the whole texts using Uyghur movable type
(texts A, B, C, E, and F) and Arabic script (text D) (1891:228-231). The spellings of several words were
“normalized” according to his interpretation, with the forms in the manuscript given in footnotes. It must
be emphasized that this is the only study so far that contains text E.

Among the later studies, the introduction to the facsimile edition of the Herat manuscript of
Qutadgu Bilig, published in 1942 in Istanbul, contains transcriptions of texts D and F, together with a
Turkish translation of text D (pp. 14-16). These texts are also treated in the critical edition of Qutadgu
Bilig, prepared by R. R. Arat. It offers transcriptions of texts C and F with their Turkish translations.
Concerning text A (gasida), Arat determined that the name of its author was “Hasan Kara Sa’il (?)
Sems,”? although he did not present its entire text (Arat 1947 XXXIV-XXXV).

In his famous chrestomathy of Old (and Middle) Turkic, published in 1951, S. Ye. Malov presented
texts A and C in Uyghur movable type (different from the one used by Radloff) with their Russian
translations and a short remark on the language (pp. 342-350). The vocabulary of these texts is contained
in the glossary at the end of the book.®

The most recent study devoted to these texts is Sodiqov (2010). It contains texts A, B, C, D, and F in
Latin transcription (pp. 129-131 and pp. 5-6), with Uzbek translations of texts D and F.

As far as the text of the gasida (text A) is concerned, both Vambéry’s and Malov’s contributions are,
despite the importance they certainly once had, largely outdated. Not only do they lack transcription,
incorrect readings and interpretations can be observed, as shown in Sugahara (2009). Sodiqov’s text of
the gasida, on the other hand, in general offers much better readings than those of Vambéry and Malov.
However, it gives neither translation nor commentary, and there are some cases where the reading is

doubtful, or the basis of the reading is unclear.
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2. Language and orthography

As Malov (1951:349) characterized it as “late Uyghur” (pozdneujgurskij), the language of these
texts exhibits later features than Old Uyghur and the language of Qutadgu Bilig.” On the other hand,
its language clearly belongs to an older stage than the fifteenth-century Chaghatay, as seen in the
combination of case suffixes in aniytin ‘from him’ (9), use of the particle ma (55, 75), or such lexical
items as id- ‘to send’ (43), kiiddz- ‘to watch over, protect’ (76), mdngii/mengii ‘eternal’ (65, 72), savcéi
‘prophet’ (43), yalavac ‘apostle’ (33), and tdlim ‘many’ (37), all of which are either unattested or rarely
observed in fifteenth-century Chaghatay texts.

The orthography employed in this manuscript contains notable differences from the traditional Uyghur
orthography of the pre-Islamic period. Most of them are common features of the Uyghur manuscripts of
the Timurid period. For example, word-initial @ and & are both spelled with a double aleph (), while in
the traditional orthography, the latter is spelled with a single aleph ().}

a=":"Ity (7) alti ‘six’; “ndyn (9) andin ‘from him’; "¢ (69) ac¢ ‘open!’

a=":"%(2)as ‘fellow, companion’; "rwr (13) driir ‘is’

Defective writing of the first-syllable vowels d/a in certain words, a feature of the traditional Uyghur
orthography, is not employed.

y'rlyx (43) yarlig ‘decree, revelation’; y rlyx n-mys (55) yarliganmis ‘given mercy’; ’ rsl’n (56) arslan
‘lion’

The use of -wy- (as opposed to -w-) for 6/ii in the first syllable of the word is not consistent. In
other words, front vowels ¢/ii and back vowels o/u (which are always spelled with -w-) are not always
distinguished in spelling.

o/t = -wy- : kwyr (39) kor ‘see!’; ‘wyz-y (44) 6zi ‘himself’; swyz-wm-nynk (66) soziimnip ‘of my
words’; kwyd ’kw (54) kiiddgii ‘son-in-law’

0/tt = -w- : kwlk’-sy (45) kolgdsi ‘its shadow’; ‘wr-"-syn (19) érdsin ‘the space above it (acc.)’;

kwndwz (24) kiindiiz ‘daytime’; tws-m ty (45) tiismditi ‘it did not fall’; "wiwk (75) iiliig ‘share, portion’

0/t = -wy- or -w- : twyrt (7) / twrt (84) tort “four’; twyr t-tynk (20) / twr t-tynk (42) tordttiy ‘you
created’; ‘wyc (52) / 'we (46) ¢ ‘three’

The letter v (beth) is used to represent the w in words of Arabic and Persian origin with the exception
of y’I'v’e (33) (cf. OT yalavac) ‘apostle.’)

“Iv’n (17) <Ar. “alwan ‘colors’; "v’l (73) < Ar. "awwal ‘first’; ¢ 'vx 'r (5) < Ar. jawhar ‘substance’; t vryt

(14) < Ar. Tawrat ‘“Torah’; ayswrv'n (70) < Pers. Nosirwan (personal name); r’v'n (21) < Pers. rawan
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‘going, running’

The same sound is also represented by the letter w (vau) as shown below, which means that the letter v
was used as an alternative to the letter w as a consonant letter,'? with no difference in sound.

“I-w’n (18) < Ar. “alwan ‘colors’; "w-’ (28) < Hawwa’ (personal name)™); ryz-w’n (26) < Ar. ridwan
‘the gate guard of paradise’; wsyr (3) < Ar. wazir ‘counselor’; “y-w’n (70) < Pers. aywan ‘portico,
palace’; k'r-w’n (22) < Pers. karwan ‘caravan’

On the other hand, the sound corresponding to Old Turkic v, for which the letter v (beth) was
employed in the Old Uyghur orthography, is generally written with the letter p (pe).

“pwe (27) cf. OT avu¢ ‘handful’; s p-cy (43) cf. OT savci ‘messenger, prophet’; (-)swp (24) / sww (19)
cf. OT suv ‘water.’

This situation can be explained in the following way: it is assumed that most of the Uyghur
manuscripts of the Timurid period are copied from those written in Arabic script. In Old and early
Middle Turkic manuscripts written in Arabic script, the above consonant is represented by triply-dotted
fa’,'*» while the consonant f found in words of Arabic and Persian origin is written with an ordinary,
single-dotted fa’. The latter sound is always represented with the Uyghur letter p. It is then understood
that both the ordinary fa’ and the triply-dotted fa@’ were treated in the same way by the scribes; that is,
they were rendered into the Uyghur letter p.!5

The consonants 4, *, h, and ’, which occur in words of Arabic and Persian origin, are represented, in
principle, by the letter * (aleph) at the initial position of spelling and with the letter x/g (gimel-cheth)!®
elsewhere.

With the letter * (aleph):

h: “cyp (3) <Ar. hajib ‘chamberlain’; "ykm t (74) < Ar. hikmat ‘wisdom’

©wd'ryd (23) < Ar. ‘utarid ‘Mercury’; § 'r-y-"t (47) < Ar. Sart ‘at ‘the sacred law’

h: ’s’r (17) < Pers. hazar ‘thousand’; ¢ - "r (65) < Ar. gahhar ‘dominator’!?

> ym'n (A7) < Ar. tman ‘faith’; “d’m (28) < Ar. 'Adam (personal name); xwr-"n(-) (12) < Ar.
Qur’an ‘Qur’an’
with the letter x/g

h:r'xmt (44) < Ar. rahmat ‘mercy’; myqn t (37) < Ar. mihnat ‘affliction’

© m5xwd (58) < Ar. Mas ‘ud (personal name); ¢ p -yyx (7) < Ar. taba’i ‘ ‘natures’

h: ¢’'vx'r (5) < Ar. jawhar ‘substance’; myxm i (30) < Pers. mihman ‘guest’

> t'gwd (29) < Ar. Da’ud (personal name)

In some cases 4 and ‘ are represented by the letter y (jod).
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ypr yym (31) < Ar. "Ibrahim (personal name); s 'yyt (48, 50) < Ar. Sahid ‘martyr’; 'yz-m’yyl (31) < Ar.
"Isma 1l (personal name)
Note that in all four of these examples, the relevant consonant is adjacent to 7, which suggests that this
peculiar spelling had a phonetic reality.!®

In the following examples, word-final consonant / is not represented.'?

mwn sz-" (13) < Ar. munazzah ‘infallible’; p 'ds-’ (38) < Pers. padsah ‘king’; s-" (47) < Pers. §ah ‘king’

These rather complicated uses of the letters for rendering the consonants /4, ‘, 4,” observed above
basically conform to those found in [TA], as discussed in Sugahara (2007:24-25).

As seen in the other Uyghur manuscripts of the Timurid period, small Arabic letters such as k
(ha’), ‘ (‘ayn), ¢ (gayn), and & (ha’) are written under some of the Uyghur letters, to distinguish these
foreign consonants in writing. The word Farisi and ma’man are written in Arabic script under their

corresponding forms in Uyghur script in lines 58 and 72, respectively.

3. Transliteration®”

(Text A)

[186]

1 7 xX’mwx m’xlwx s’nynk ky xwd’r’dynk nynk pwr q’n'y
2 pyrwp’rs’nywx s’nk’r ’s twny > mwx’py swp "y

3  mwlkwnk k> "rdwx §’ryk ywx 0’ ’cyp "m ’ w’syr

4  ’d’m mw cyn nw m’’yyk p’rc’ nynk ky r’qm’n y

5  cvX'rycyzmw x’r'z 'rm’z sty twlw ywx

6  twxm’ty “m twxmys y ywq cwpdy ywx “m ‘wxlny

7 twyrtt’p’ yyx pys x’p’z "lty ¢’x’d t” ywx m’k’n

8  ”ldyn 'wsdwn ’wnk swl 'yer > mwn”syx y ywx ‘'ym k’n'y
9  q’yyr ’nynk tyn s’r "nynk tyn p’rc’ n’nk “m “ndyn "wl
10  s’ty nynk ky t’spyx y ywx mwqdyz “’rm’z cyz m’ny

11 t'qtnkyzp’re’ py y'p’n "m 'wxwsw ’m twywr

12 cwml’ m’qlwq x’lyq y "'wl m’qlwx “rm’z xwr iy

13 cynmwn’sz’ s’n ’rwr s’n p’r syp’dynk twyrt mynk ~’d
14 t’vryt ’yneyl s’pwr tyn ”’q *wdwrmys pwr x’n'y

15 rsyxwx’p’rs’n’wks’n’’ twyr’dk’n pyr ‘'wq’n

16  cwml’'yy m’rswx s’ns’n ’zy I'r nynk qwp r’ny
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17 xwt r’dynk t’'nkswx ”c’yyp s’t ’s’r ’lv’n 'wz ’

18 pyrypyrk’ 'wq §’m’z *wl swnx y nynk ky "l w’ny

19 pww y'dyx lyx y'r mwd’p’x sww "wr * syn twd’ cy
20wl k’syk lyk wws mwx’l Ix s’n twyr’t tynk x’s r’ny

21  y’tyny s’n’wn ’yky pwrc t’ ywrwdwr s’nr’v’n

22 s’'mswswqr’ 'wlg'm’rkym y’ty "pl’k kK’rw’ny

23 mwsd’ry myrryx 'wd’ryd "mry “sdyn “m swx’l h
24 twnl’ kwndwz *wdswp twpr’q kwll y "I'm y’z t’ny

25  mrynkk’ mwx’d mwsd’x’r xwd r’dynk nynk ’ys cyz y
26  y’ty tmwx m’lyky “m s’kyz 'wem’x ryz w'ny

27  pyr’pwcy’lx’ t’dyk k’ ’q ’xyr U'p p’rty ¢’n

[187]

28  s’kyz 'wem’x x” kwkwrty d’m ‘ydryz "w ’ ny

29 K’xyt’qwd x’m y nynk ky swr’dyn p’cyn xylwr

30 Kxymwz’ ’wsr’ myxm’n ”dty “m 'wl s’ly ny

31 7xnynk "mry rty 'ypr'yym x’ 'yz m’yyl "wewn

32 pwlty t’slym ’q ’yc¢’p’d xyl ty t'rkyn xwrp’n 'y

33 ywz ykrmy <mynk> y’I’v’c "rty I'r ”q p’rc’ sy

34 tyd’ rynk’ ’Syx “rty mwz ’ ypiy ‘ymr’ny

35 ’ws pw kwn nynk m’sryx yn tyn *wl y’n’ m’xryp x’ ¢’
36 ywryr “rty p’lqyz "wdrw ‘wl swl'ym’'n p’rm’n 'y

37 y’xwp 'wqly ywt ty myqn’t t’rdty twxm’t I'r t’lym

38  qylty xwl lwx pwlty p’ds > "wl ywswp y k’n iy h
39  kwrk ’yeynd’ ’q ywswp q’ qylty kwyr sydyq t'm’m

40  pwlty ’syx *wl sylyx ’ yyrd ty ywswp pyr iy

41  cwml’ mwrs’l X’ “cynty cwpd 'wxwl xyz "m n’s’p

42 s'ntwr't tynk rwx ’ny cyn 'yz’ m’ry’m y’x y’iy <y’xy ’ny> h(?)
43  r’xm’dynk lyl ”I'myn t’p y’rlyx ’yt tynk s’p cy x’

44 Tty ’xm’t’wyzy r'xm’t "mpyy ' U'r swld’ny

45  xwdqw xwnm’ty twinyn k” tws m’ty ~’c kwlk’ sy

46 ’wc mynk ‘wc ywz mwx cys’ty “x pylwr pyz p’rc’ ny

47 ym’n’ysI’'mp’scy Urtyn §’ry ts’Iry h(?)
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48 1ty I'r kwelwk mwp’ryz *wl s’yyt I'r pwrq’ny
49  pyry sy ’rty ’s’n *wl pyryzy rty "ws’yyn

50  ’ykyzy pwlty s’yyt I'r ’m “xyr lyx rwx ‘ny’

51 c¢’nl’ryny ”xr’swl x’ xylmys "rty pyd’

[188]

52 twyrd 7§y twqwz x’dwny 'wdwz "wyc mynk y’r ‘ny
53  twyrd ”Synd’ ’yky sydyn pyr y syddyq pyr 'wm’r

54 ’yky sy “rty kwyd’kw "m’ly "m ‘wsm’ny

55 twyrdy mwxd’r "Ity sy m ’ y’rlyx’n mys py kww m’n
56 ’wnynk’ t’kmys p’$’r’d 'wl’ly ’q CrsI'ny

57 tyn’yecynd’ 'y$ cy rty ‘wl s’xp’ cwml ’ sy

58 tIx’ ’pp’z ’mz’ m’sxwd ‘wl x’d’ s’ s’Im’ny

59  §rx ’yeynd’ tyn t’cy p’$ U'rynk’ "wwr t’ cy

60 pw ’nyp’ 'wl s’pwr m’lyk m’xm’t §’yp’ ny

61 mws t’xyd I'r nynk ky p’x’r y kwll y ’ylm nynk k’n I’ry
62 q’zyy’qwp§pyxy’mpw ’nyp’ Aiwxm’iy

63 ’y$x 'yeynd’ pwl ”’qyq’t p’y’syd swawn 'yw

64 pyr kwrwmwn swi’r ‘wrsw 'wl m’cwz y 1’z r’ny

5 95 o

65 =’wlwx m’nkw 'wq’'nym q’dyrw q’ ’r "ydym

66 s’nk’cwrkyl twws mys “’rz * pw swyz wm nynk twqy iy
67 =mwnkwm pylk’n twrwdk’n ”m q’pwr s’n m s’pwr
68 “mr’xyms’n”’mk’rym s’n ”d ysym nynk t’rm’ny
69 p’r¢’ m’xlwx p’qy “rm’z "¢ p’qyn 'ypr’d kwsyn

70 x’lm’ ty swld’n s’’dyn ”m ny$wrv'n ’y w'ny

71  pwq’syd’ ny 'wqyq'n ’m ’ySyd k’n k’ "ydym

72 lwdpwnk ’yer ’ p’rkyn 'wem’q mynkw tyd’r m”m’ny
73 pwq’r’s’yyl ?’d’qym vl ”dym ‘wl ”s’n

[189]

74  m’wewncy 71 q’pym (?) $’mz Vcty r’p ‘ykm’t k’ny
75 r’xm’dynk tyn m > wlwk qyl = twr’dk’n pyr ‘wx’n
76  s’nkwd’z kyl n’sx ”lynd’ cwml > mwmyn ‘ym’n 'y

77  amin ya rabb al-‘alamin

P = 5 0o 09

[=a = =

g£(?)
h
h
“h
s h
hoo
¢ h
h =z
h
¢ h
h h
ma’man
h
g

farist
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(Text B)

78 xwd’y’ k’ry’swx qyldym p’xysl’ X X
79 p’lqqymwsd’p’ "ww "ly p’ydy h

80  y’swx syz xwt kysy ywx twr cyx’n t’ h

81 y’m’n qylty *wswl kym ’ym’n ny s’ddy

(Text C)
82  tyryx s’kyz ywz xyrx "we t’ xwy 83 yyl "xyr y mwxr’'m ’y nynk
84 twrt y’nky sy 85 ’rw s’xryn 86 t” 87 pydylty

(Text D)
jané-st wujiidam ki jahanas badan-ast / sam ‘e-st ruxam ki aftabas lakan-ast

man banda-i xas u mazhar-i lutf-i Haq-am / qissa ¢i kunam man oyam o jumla man-ast

(Text E)
(1) ”’m (2) cwm’dyl ”xyr "’y (3) nynk wn pys (4) tyn p’sI’p ’y
(5) mynk r’nc ’lp’ (?) (6) p’rty I'r

4. Transcription, English translation, and commentary?)

Text A. Qasida®
1. d qamug maxlug sdninki qud<’>ratiyniy burhani
2. bir u bar sdn yoq sayar ds dunya muhab-i subhani
‘O the one whose (/it. your) omnipotence all creatures prove!

You are one and existent, you have no fellow. The world is a divine gift.’

1. The interjection ¢ is written with two alephs, each in the shape of a horizontal line, laid one on top of
the other. This is also observable in the other Uyghur manuscripts of the fifteenth century; see Sugahara
(2007:22). The form sdnipki, consisting of the genitive of the second person singular pronoun and the
suffix -k, is used attributively here, with the corresponding possessive suffix -iy attached to the head
noun it modifies. Other examples of -ki following the genitive suffix are attested in lines 4, 10, 18, 29,

and 61 of text A.% burhan (pwr-x 'n-) < Ar. burhan ‘proof.’
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2. sapar is a dative form of the second-person singular pronoun sdn, attested in Qutadgu Bilig (cf. Erdal
2004:195) as well as in such Middle Turkic texts as Mu ‘in al-murid (Karamanlioglu 2006:37 (978)) and
Central Asiatic Commentary (Tafsir) (Usta 2011:84 [18a27]).

The second to last word is read mwx 'py*» and can be interpreted as the Arabic word mithab ‘presented’

(Steingass 1975:1349) + the Persian ezafe -i. subhani (swp-"n-y) < subhant ‘divine.’

3. mulkiingd artuq Sarik yoq na hajib ham [n]a wazir
4. adam <m>u jinn u malayik barcaniyki rahmani
‘To your sovereignty there is no other companion, neither a chamberlain nor a counsellor.

(You are) the most compassionate to all existence, (that is) men, jinns, and angels.’

4. The spelling of the first two words “d’m mw is probably due to an erroneous duplication of the letter

m and should be read as adam u ‘men and.’®
5. javharijism u ‘araz drmds zati (?) twlw yoq
6. tugmati ham tugmisi yoq jufti yoq ham oglani
‘His substance is neither a body nor an accident. His essence (?) ...

He was never born and did not gave birth (to anyone), neither has He a partner, nor a child.’

5. The interpretation of this hemistich is uncertain. I tentatively interpret the letter y after the initial word
Jjavhar (< Ar. jawhar ‘substance’) as the third-person possessive suffix -i. The following word (spelled
x’r’z) is, then, most probably Ar. ‘arad ‘accident, accidental attribute,” although the use of the letter x for
the Arabic ‘ (‘ayn) in word-initial position is exceptional.?® In Islamic theology, however, it is asserted
that God is neither a substance nor body nor accident,?” which may suggest that javhari ‘His substance’
should be corrected to javhar-u ‘substance and,” with ‘God’ understood as the subject of the sentence.?®
The second part of the line is even more problematic. Both Vambéry (1867:642, 645) and Malov
(1951:420, 428) understood the spellings s # and 1wl as the Arabic words sath ‘surface’ and fil ‘length,’
respectively, and translated the sentence as “er hat keine Breite, keine Liange” and “U nego net
poverxnosti i protjazennosti” (p. 346), also respectively. Although this fits the context well, the last two
words cannot mean “(He) has no length” as they thought, since the second to last word is clearly written
twiw,?® while the subject of a third-person possessive construction should have a possessive suffix -i

spelled with the letter y. On the other hand, Sodiqov (2010:129) reads the spelling s #y as zati, probably
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intending to mean “His essence (zat < Ar. dat),” which is also found in line 10 below.*”

6. The first sentence allows several different interpretations depending on (1) whether the verb tug- is
intransitive “to be born” (as in Old Turkic) or transitive “to give birth to” (e.g., as in Modern Uzbek and
Uyghur)®) and (2) whether the perfect participle in -mis is used as an action noun, a subject participle or
an object participle, the last one being possible only when the verb is transitive. As the content of this
hemistich is undoubtedly based on the verse “He begetteth not nor was begotten” (Qur’an 112:3),%» 1

interpret the first verb as intransitive and the second as transitive, used as an action noun.*®

7. tort tabayi‘ bes hawas alti jahatta yoq makan

8. altin iistiin oy sol i¢rd muna<’>zi*yoq imkani
‘He has no location in the four basic qualities, the five senses, and the six directions.
No competitor is possible in (the space) below or above, right or left.’

PRYat
1

7. tabayi® (t'p’-yyx) < Ar. taba’i* ‘natures, dispositions.’ tort tabayi‘ is an equivalent of Arabic al-
taba’i“ al-arba‘, which designates hot, cold, wet, and dry. havas < Ar. hawass ‘senses.’ Its spelling x p z
is exceptional in rendering /- with the letter x and -w- with the letter p.3» makan < Ar. makan ‘place,

location.’

8. munazi‘ (mwn’syx) < Ar. munazi‘ ‘disputer, competitor.’

9. xayir aniytin Sar aniytin barca ndy ham andin ol
10. zatininki tasbihi yog muhdis drmds jismani
‘The good is from Him, the bad is from Him (and) all things are also from Him.

His essence is not to be assimilated (to anything), (as) the Creator is not corporeal.’

9. xayir < Ar. xayr ‘good, benefit.” The high vowel i (or 7) is inserted to avoid the final consonant cluster;
see Sugahara (2007:30) for the examples of epenthetic vowels found in other fifteenth-century Uyghur
texts. In aniytin ‘from Him’ the ablative suffix is added to the genitive form of the demonstrative
pronoun. cf. Erdal (2004:197).

10. zat < Ar. dat ‘essence.’ tasbih (¢ spyx) < Ar. tasbih. Although I follow the reading of Malov (1951:427)
and Sodiqov (2010:129) for this word, I prefer to interpret it as “(the act of) assimilating,” rather than
Malov’s translation “(Net) podobija” (p. 347). cf. EI, vol. X, p. 341 “Tashbih wa-Tanzih.” muhdis

(mwqdyz*) < Ar. muhdit ‘causer, creator.’
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11. tag tiniz barca biyaban ham uhus$ u ham tuyur
12. jumla maxluq xaligi ol maxluq drmds Qur ani’
‘The mountains, seas, and all the plains as well as beasts and birds,

the creator of all (these) creatures is He, (but) His Qur’an is uncreated.’

11. biyaban (py-y 'p’n) < Pers. biyaban ‘desert.” uhus ("'wxws-) < Ar. wuhiis ‘beasts.” A similar example
of the Arabic word-initial wu- represented as u- is observable in ujud (‘'wewd-) < Ar. wujiid ‘body,

substance’ [TA169r8, 179r8].36

13. ¢in munazza sdn driir sdn bar sifatiy tort miy at
14. Tavret Injil Zaburtin Haq iidiirmis Furqani
“You are true and independent, you have qualities as four thousand names.

The true God gave preference to the Qur’an over the Torah, the Gospel and the Psalms.’

13. munazza (mwn sz-’) < Ar. munazzah ‘infallible, free from.” Attested with similar spellings in arig
munazza (mwn 5z-°) Tapri ‘the God, clean and independent’ [TA170r5-6]; munaza (mwn z-") bir-u bar
drklig Tdyri ta‘ala ‘the God, independent, one and existent, almighty, may He be exalted’ [Mi‘rajlv2]
etc.

14. Tavret (t'vryt) < Ar. Tawrat ‘Torah.” The same word is spelled #'wryt in [TA 96v5]. The use of the
letter y instead of the expected ’ (aleph) for the vowel of the second syllable probably reflects the change
of the vowel a into € in Arabic (called imala). See Sugahara (2007:22-23) for other examples of this.
Furgan < Ar. Furgan is another name for the Qur’an, meaning ‘criterion, discrimination (between right

and wrong)’.

15. razig u gafar sdn 6k sdn d torddgdn bir Ugan
16. jumlayi marzuq sdn sin ‘asilarniy gufrani
‘It is you who are the provider, the forgiver, o the one God, the Creator!

All are supplied with food (by you), you are the pardoner of the rebellious.’

15. razigq < Ar. razig ‘provider.” gafar < Ar. gaffar ‘forgiver.” Malov (1951:418) and Sodiqov (2010:129)
read it sab(b)ar < Ar. sabbar ‘enduring’ instead. Although sabar is a possible reading, gaffar, which is

one of the “most beautiful names” of God, seems to fit the context better.
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16. marzuq < Ar. marziiq ‘supplied with food.” ‘asi < Ar. ‘ast ‘rebellious’. gufian < Ar. gufran ‘forgiving.’

17. qudratiy taysuq ‘ajayib sad hazar alvan iizd
18. biri birgd oxsamas ol sun ‘ininki alwani
“Your omnipotence is wonderful and marvelous in a hundred thousand colors.

(Each of) the colors of your (/it. his) production are not similar to one another.’

17. sad < Pers. sad ‘hundred.’ hazar < Pers. hazar ‘thousand.” alvan, alwan < Ar. "alwan ‘colors.’

18. sun ‘< Ar. sun‘ ‘production, fabrication.’

19. buu yadiglig ydr mutabaq suw ordsin tultldact
20. ol kdziglig oos mu ‘all(a)q sdn tordttiy xazrani
“You created just the revolving suspended sky, which takes up the space above the earth spread out

and the water layered.’

19. yadiglig is an adjective derived from yad- ‘to spread out.” mutabaq < Ar. mutabbaq ‘covered,
folded,” which is often used in pairs with mu ‘allag (< Ar.) ‘suspended,’ found in line 20:

yadd-i qudrat birld bu ‘ars-i mu ‘allagni yana / saqlar us fars-i mutabbagq iistidd bé-istibah
‘With the hand of omnipotence, (He) undoubtedly keeps this very suspended canopy (i. e. firmament)
above the folded earth’ (Gada’i, Diwan. Eckmann 1971:13 (1, 5)).

toquz aflakni tutgan mu ‘allaq / yeti qat yerni ham qilgan mutabbaq
‘The One who holds the nine spheres suspended and made the seven layers of earth folded.” (Xujandi,
Latafat-nama. Gandjei 1970:347 (4)).
suw (sww) ‘water’ can also be transcribed as suu. In line 24, the same word is spelled as (-)swp.*” For
ord ‘height, elevation, support” see EDPT:197 (6rii:) and Fazylov (1971:196).
20. kdziglig is a derived adjective of kdz- ‘to travel, walk about’. oos ("'wws) is simply a spelling variant
of the presentative o3, also found in the same spelling in [136.22] and [137.14] of this manuscript.®®

il

xazra < Ar. xadra’ ‘sky.

21. ydtini sdn on iki burjta yiiriitiir sén ravan
22. Sams u zuhra ol qamar kim yiti aflak karwani

“You make the seven (planets) travel among the twelve zodiac signs.
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(They are) the Sun, Venus, and the Moon, who are a caravan of the seven heavens.’

21. ravan < Pers. rawan ‘going, running.’

22. aflak < Ar. ’aflak ‘heavens, firmaments.’

23. mustari mirrix ‘utarid amri astin ham zuhal
24. tiinld kiindiiz ot-suf} tupraq kull-i ‘alam yazdani
‘(also) Jupiter, Mars, Mercury, and Saturn, (all) being under your (/iz. his) command.

(You are) the Lord of the entire world, (including) night and day, fire, water, and earth.’

24. ot-suf ‘fire (and) water’ is spelled 'wdswp as one word. yazdan < Pers. yazdan ‘God.’

25. amringd mu ‘ad mustahar qudratiyniy iscisi
26. ydti tamug maliki ham sdkiz u¢mah rizwani
‘Those famous (?) workers of your omnipotence are destined for your command,

(including) the keeper of the seven hells and the gate guard of the eight paradises.’

25. mu ‘ad (mwx’'d) < Ar. mu ‘add ‘destined, prepared.” The word following it is spelled mwsd x ’r and can
be read mustahar (< Ar. mustahar ‘famous’), as in Vambéry’s text (p. 643). On the other hand, Malov
(1951:401) reads it mustaqar ‘utverzdennyj, ukreplennyj,” as does Sodigov (2010:126).

26. malik < Ar. malik ‘the keeper of hell.” rizwan < Ar. ridwan ‘the gate guard of paradise.” The final -/
of ucmah ('wem’x) ‘paradise’ may possibly be transcribed as -h. cf. Fazylov (1971:448) and Sugahara
(2007:49).

27. bir afuc yalqa titiggd agirlap bérti jan
28. sdkiz uémahga kiigiirti Adam Idris Hawani
‘(God) honored a handful of soaked (?) mud and gave life to it.

He let Adam, Idis, and Hawwa’ enter into the eight paradises.’

27. The content of this line is based on Qur’an 15:26: “Verily, We created man of potter’s clay of
black mud altered.” yalqa is probably the base of yalgalig ‘soaked’, attested in the Old Uyghur

Abhidharmakosabhasya-tika-Tattvartha: suv iizd yalgaliy topragqiy ‘the soil soaked in water (acc.)’
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(Shogaito 2008:246, fn. 1115).3 titig can be interpreted as a variant of titig ‘mud’ (EDPT:455).
28. kiigiir- is a variant of kigiir- ‘to introduce, bring in’ (Erdal 1991:750) with regressive rounding,'” also
found in [6.2] of this manuscript as well as in [TA] and [Mi‘raj] (Sugahara 2007:43). Hawa < Hawwa’

(personal name corresponding to Eve).

29. gahe Da’ud qa[w)minipki suratin bécin qilur
30. gahe Musa iizrd mihman dtti ham ol zalini
‘(God) now changes the shape of the people of Da’ad into apes,

now makes those who went astray the guests of Musa.’

29. The content of this line is based on the tradition that God transformed the unbelievers cursed by
Da’ud (David) into apes. cf. “And ye know of those of you who broke the Sabbath, bow We said unto
them: Be ye apes, despised and hated!” (Qur’an 2:65) and “Those of the children of Israel who went
astray were cursed by the tongue of David, and of Jesus, son of Mary. That was because they rebelled
and used to transgress.” (Qur’an 5:78).*Y gahe (k’x-y) < Pers. gahé ~ gahé ‘sometimes.” Da 'ud (t'gwd) <
Ar. Da’ad.* qa[w]m (x’'m-) < Ar. gawm ‘tribe, people,” as suggested by Professor O. F. Sertkaya (p.c.).

30. zal < Ar. dall ‘straying, astray.’

31. Hagniy amri drti Ibrahimga Isma ‘il iiciin
32. bolti taslim Hagq ijabat qilti tirkin qurbani
‘There came a decree from the true God to Ibrahtm, for Isma‘1l (to be sacrificed),

(and) he was surrendered. The true God accepted his sacrifice immediately.’

31. Tt is recounted in Qur’an 37:102-109 that Ibrahim (Abraham) attempted to sacrifice his son, but was
eventually stopped by God. Note that /2 of 'Ibrahim and ‘ (‘ayn) of ’Isma 7l are both represented with the
letter y.

32. ijjabat < Ar. ’ijabat ‘answering, admitting.’

33. yiiz y(e)g(i)rmi miy yalavac drtildr Haq barcasi
34. didariya ‘asiq drti Musa ibn-i ‘Imrani’
‘There were one hundred and twenty thousand apostles of the true God (?) in all.

Misa, the son of ‘Imran, longed for the vision (of God).’
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33. miy is added above the line. The meaning of this hemistich is unclear. cf. “Hundert und zwanzig
tausend Propheten waren alle wahr und recht” (Vambéry 1867:647); “Sto dvadcat’ tysjac bylo (jego)
poslannikov, vse --- bozii” (Malov 1951:347).

34. The content of this line is based on Qur’an 7:143: “And when Moses came to Our appointed tryst
and his Lord had spoken unto him, he said: My Lord! Show me (Thy self), that I may gaze upon Thee.”
didar < Pers. didar ‘vision, face.” didarina (or didarind) ‘for his vision’ may alternatively be read as
didaringd (same meaning), with -(s)ingd, an early Middle Turkic alternative of the dative of the third-
person possessive suffix.*® ‘Imran is the name of Musa’s (Moses) father, corresponding to Amram in the

Bible. The final -i of ‘Imrani is demanded by rhyme.

35. oSbu kiinniy masrigintin ol yana magribgaca
36. yorir drti Bdlgis utru ol Sulayman farmani
‘From the sunrise of that very day till sunset,

the mandate of Sulayman went on toward Bilgis.’

35. The context suggests that the Arabic words masriqg and magrib here refer to “sunrise” and “sunset,”
respectively, rather than to the more common “east” and “west.”*¥

36. Bilqis < Ar. Bilgis, the name used to refer to the Queen of Sheba, whose conversion to Islam is
recounted in Qur’an 27:22-44. Spelling this word with ’ (aleph) instead of the expected y for the second
letter is also observable in the manuscript of 4 Story of Ridwan Sah and Rith-afza (Kaya 2008:43 (0082)).

utru ("'wdrw) is a postposition meaning “facing, toward,” here governing the nominative case.* The

mandate of Sulayman (Solomon) was delivered to the Queen of Sheba by a hoopoe.

37. Yaqub ogli yutti mihnat tardti tuhmatlar tdlim
38. qilti’ qullug bolti padsa ol Yusuf-i Kan ‘ani
‘The son of Ya‘qiib suffered an affliction and drew much suspicion.

He, Yasuf of Canaan, worked as a servant and became the king (of Egypt).’

Lines 37-40 refer to the story of Yusuf (Joseph) of Canaan, son of Ya‘qub (Jacob), recounted in Qur’an
12 (The sara of Yasuf).
37. The Arabic name Ya ‘qub is spelled y xwp, with the consonant ‘ (‘ayn) unindicated, as is the case in

y’xwp [Mi‘raj17v1] and y ‘qwp [TA248v3].
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38. In padsa (p’ds-’), the consonant % at the end of the original Persian word padsah is not represented.

Kan ‘ani < Ar. Kan ‘ant ‘of Canaan.’

39. kork icindd Haq Yusufga qilti kor sidiq tamam
40. bolti ‘asiq ol Zelixa yirtti Yusuf pirhani
‘Behold, the true God bestowed flawless sincerity on Yisuf in his beauty,

(when) that Zulayxa, enamored of Yusuf, tore his shirt.’

39. sidiq < Ar. sidq ‘truth, sincerity’ with an epenthetic vowel.
40. Zelixa < Ar. Zulayxa (personal name referring to Potiphar’s wife). pirhan (pyr-"n-) < Pers. pirahan ~

pirahan ‘shirt.”

41. jumla mursalga acinti juft ogul qiz ham-nasab

42, sdn tordttin ruhani ¢in ‘Isa Maryam Yahyani
‘(God) granted favors to all the apostles, (as well as) their wives, sons, daughters, and other family
members.

You created holy and true Isa, Maryam, and Yahya.’

41. For acin- ‘to care for, grant a favor,” see EDPT:29 and Erdal (1991:584).
42. ruhani < Ar. rihant ‘spiritual, holy.” This hemistich refers to Jesus, Mary, and John the Baptist.
Yahyani (< Ar. Yahya + accusative suffix -»i) is written twice: one is y x-y 77y on the line and the other is

y’xy-"-ny above the line.

43. rahmatiy li-I- ‘alamin tdp yarlig idtiy saficiga
44. ati Ahmad ozi rahmat ambiyalar sultani’
“You sent the revelation to the Apostle as your mercy to (all) creatures.

His name being Ahmad and his essence being mercy, he is the sultan of the prophets.’

43. li-I- ‘alamin < Ar. li al-‘alamin (lil‘alamin). yarlig usually means ‘command, order,” but yarlig id- is
used here to mean “to send a revelation.” Compare [TA134v17], where yarlig is used to translate wahy
‘revelation’ from the original Persian text. cf. Sugahara (2007:50).

44. Ahmad is one of the names of the Prophet Muhammad meaning “most worthy of praise.” ambiya <
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Ar. ‘anbiya’ ‘prophets.” The spelling “mpyy-’ reflects the backward assimilation -nb- > -mb-. The same

spelling is observable in [TA156r2].49

45. godgu gonmati toniya tiismdti hic kolgdsi
46. ii¢ miy ic yiiz mu jjizat-i Haq biliir biz barcani’
‘Neither a fly stuck on his clothes, nor a shadow ever fell upon them.

Three-thousand-three-hundred kinds of miracles of the true God, we know them all.’

45. godgu or qudgu ‘fly’ (EDPT:599) is a rare word, so far only attested in DLT 214:7 and 605:1. The
spelling twryn-k’ for toniya is simply a variant of twrynk’, rather than indicative of a form like toningd.
cf. line 34 above. hdc¢ < Pers. héc¢ ‘any, at all.” For the spelling variations of this word in Uyghur script,
see Sugahara (2007:6-7, 22-23 and 2011:475).

46. mu jizat (mwx-cys t) < Ar. mu jizat ‘miracles.’

47. iman-islam bascilar din-Sari‘at Sal(a)ri
48. drtildr kiicliig mubariz ol Sahidlar burhani
‘They were leaders of the faith and Islam, kings of the religion and the sacred law,

strong warriors and the proof of the martyrs.’

47. sari‘at ($'r-y-"t) <Ar. Sari‘at. Sa (s-’) < Pers. Sah.

48. mubariz < Ar. mubariz ‘competitor, warrior.” Sahid (s 'yyt) < Ar. Sahid ‘martyr.’

49. birisi drti Hasan ol birisi drti Husayin
50. ikisi bolti Sahidlar ham agirlig ruhani
‘One of them was Hasan, the other was Husayn.

Both of them became martyrs, venerated and blessed.’
49. Hasan (d. 669 or 670) and Husayn (d. 680) are the sons of ‘Ali, the fourth Rightly-guided caliph.
50. Note that in treating Hasan and Husayn as martyrs, the Shiite position of the author of this gasida is

apparent.

51. janlarini Haq Rasulga qilmis drti fida
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52. tort dsi toquz xatuni otuz 1ic miy yarani
‘They had sacrificed their lives to the true God and the Apostle.

(They are) his four companions, nine wives, and thirty-two-thousand friends.’

51. fida < Ar. fida’ ‘sacrifice.’

52. yaran < Pers. yaran ‘friend.’

53. tort dsindd ikisidin biri Siddiq bir ‘Umar
S4. ikisi drti kiiddgii ham ‘Ali ham “Usmani
“Two of his four companions were Siddiq and ‘Umar,

the (other) two were his sons-in-law, ‘Ali and ‘Utman.’

53. Siddiq < Ar. Siddig. al-Siddiq ‘the truthful’ is another name for the first caliph Abti Bakr. ‘Umar is
the second caliph.

54. kiiddgii means “daughter’s husband.” Of the daughters of the prophet Muhammad, Ruqayya and
Umm Kultim were married to ‘Utman, and Fatima was married to ‘All. The final -i of ‘Usmani is

demanded by rhyme.

55. torti muxtar altisi ma yarliganmis be-guman
56. oniya tdgmis basarat ol ‘Ali Haq arslani
‘Without doubt, the good news reached the ten, four of whom were the chosen ones and six of

whom were given mercy. ‘All, the lion of the true God (was one of them).’

55. muxtar < Ar. muxtar ‘chosen.” For the particle ma see EDPT:756 and Erdal (2004:347-348). be-
guman < Pers. be-guman ‘without doubt.’

56. What is meant here by oni ‘the ten’ is al- ‘asarat al-mubassara ‘the ten, to whom Paradise was
promised’; see EI, vol. 1, p. 693. basarat < Ar. basarat ‘good news.” ‘Lion of God’ (Ar. asad Allah,

Pers. sér-i Xuda) is one of ‘Alf’s titles.

57. din ic¢indd i5¢i drti ol sah(a)ba jumlasi
58. Talha, Abbas, Hamza, Mas ‘ud ol gadasa Salmani

‘All these companions were workmen in the religion.
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(They are) Talha, ‘Abbas, Hamza, Mas‘td (and) Salman, may God bless (them all)!”

57. sahaba < Ar. sahaba ‘the companions of the prophet Muhammad.’

58. The five companions mentioned here are: Talha ibn ‘Ubayd Allah (d. 656), al-‘Abbas ibn ‘Abd al-
Muttalib (d. ca. 653), Hamza ibn ‘Abd al-Muttalib (d. 625), ‘Abd Allah ibn Mas‘ad (d. 652/53/54), and
Salman al-Farist*” (d. 655/656 or 656/657). gadasa < Ar. gaddasa ‘may he bless.” The final -i of Salmani

is demanded by rhyme.

59. Sar‘icindd din taji baslarina uurtaci
60. Bu Hanifa ol sabur Malik Mahmad Saybani
‘Those whose heads are adorned with the crown of religion in the Sacred Law,

Abii Hanifa, the patient Malik and Muhammad éaybﬁni.’

59. For taj ur- ‘to place a crown’® compare: ya Adam, men séni yogdin bar qildim. Basuiga hilafat
tacint urdum taqu égnirige hilafat hil ‘atini keydiirdiim ‘O Adam, I brought you into existence from
nonexistence, placed the crown of vicariate (of God) on your head and the robe of vicariate (of God)
on your shoulder.” (Nahj al-faradis, Eckmann (n. d.):194 [281.10-117)

60. In this line, three famous jurists are mentioned: Aba Hanifa al-Nu‘man (d. 767), Malik ibn Anas (d.
795), and Muhammad al-Saybani (d. 803 or 805). sabur (s ‘pwr) < Ar. sabiir ‘patient’ is written with the

small Arabic letter s (sad) under the initial 5.4

61. mustahidlarnipki fax<’>ri kull-i ‘ilmniy kanlari
62. Qazi Y(a) ‘qub Safi‘i ham Bu Hanifa Nu ‘mani
‘The glory of mujtahids, the mine of every kind of learning,

Qadi Ya‘qiib, Safi‘T, and Abi Hanifa al-Nu‘man.’

61. mustahid (mws-t’xyd) < Ar. mujtahid is the jurist capable of exercising ijtihad, the use of individual
reasoning; see EI, vol. VI, p. 295 “Mudjtahid.” Consonant j and Z in Arabic and Persian words are
normally both written with the letter ¢ in Uyghur manuscripts of the Timurid period.”® The exceptional
use of the letter § here probably reflects a spirantization and devoicing of the consonant j before a
voiceless dental stop 2.5V faxr (< Ar.) ‘glory, pride.” A small Arabic letter /2 (ha’) is written under x, in

error, for x (xa’). kan < Ar. kan ‘mine.’
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62. qazi < Ar. gadr ‘judge.”® The word for the name Ya ‘qiib is spelled as yxgwp in this line, with the
consonant ‘ (‘ayn) represented by the letter x, below which the small Arabic letter ‘is written. Qadt
Ya‘qub refers to Ya‘qab ibn Ibrahim al-AnsarT (Aba Yasuf al-Qadi) (d. 798), who served as chief judge
(qadr al-qudar) during the reign of Hariin al-Rasid; see EI, vol. I, p. 164 “Aba Yiasuf.” Safi‘i refers to
Muhammad ibn Idris al-Safi‘T (d. 820), the eponym of the Shafi‘T school of religious law. For Bii (Abii)

Hanifa al-Nu‘man see line 60. The final -i of Nu ‘mani is demanded by rhyme.

63. ‘iSq icindd bu-l-haqiqat Bayazid Zu-Nunlayu
64. bir koriimiin zunar ursu[n] (?) ol majusi nasrani
‘Being (absorbed) in love (for God), like the ‘fathers of (mystical) truth’ Bayazid and D al-Nin,

let that Zoroastrian (and) Christian throw out (?) (their) non-Muslim’s girdle at a glance.’

63. bu-l-haqgiqat (pwl "qyqt) < Ar. bii al-haqiqat (bulhaqiqat). Bayazid al-Bastami (d. ca. 875) and Dua
al-Ntn (Dunniin) al-MisrT (d. ca. 861) are both famous Sufis. The last stretch of line, spelled 7’yw,% is
the Old Turkic similative suffix -/dyii/-layu (cf. Erdal 2004:179) attested in, for example, inciildyii ‘like a
pearl’ [5.3] and udlayu ‘like an ox’ [135.8, 160.13] in this manuscript.>

64. The reading of the first part of this line is quite uncertain and the translation is a conjecture.®® For
kortim ‘view,” see Erdal (1991:295). zunar (swn 'r) < Ar. zunnar designates the girdle non-Muslims living
under Muslim rule were obliged to wear. majusi < Ar. majusi ‘fire worshipper, Zoroastrian.” nasrani <

Ar. nasrant ‘Christian.’

65. d ulug mdngii Uganim qadir u qahar Idim
66. sdn kdciirgil tiismis drsd bu soziimniy tugyani
‘O my great and eternal God, my powerful and dominating Lord,

forgive me if these words of mine fall into excess.’

65. qadir < Ar. gadir ‘powerful’ and qahar (¢’-r) < Ar. gahhar ‘dominator’ are among the “most
beautiful names” of God.

66. tugyan < Ar. tugyan ‘flood, exceeding bounds.’

67. d muyum bilgdn toriitgdn ham gafur sin ham sabur

68. ham rahim sdn ham karim sdn dt-ezimniy darmani
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‘0, the creator who knows my grief, and you are forgiving and patient.

Also you are compassionate and generous, a remedy for my body (?)’

67. gafur < Ar. gafur ‘pardoner.” sabur < Ar. sabur ‘patient.’

68. rahim < Ar. rahim ‘compassionate.” karim < Ar. karim ‘generous.” These two, as well as gafiir and
sabiir in line 67, are among the “most beautiful names” of God. dt-ez (’d-ys-) is probably a variant form
of Old Turkic dt-6z ‘body.” The similar forms etez and etiz are attested in Codex Cumanicus (Grenbech

1942:96).%9

69. barca maxlug baqi drmds ac¢ baqin ‘ibrat kozin
70. galmati sultan salatin ham Nisurvan aywani
‘No creature is eternal, (so) open your eyes of warning and look around!

There is nothing left of the kings (of the past), neither of the palace of Anosirwan.’

69. baqi < Ar. bagr ‘eternal.” For bagin- ‘to look around’ see EDPT:316 and Erdal (1991:591).
70. Nisurvan (nyswrv’n) < Pers. Nosirwan (Anosirwan, NoSin-rawan) is the Sasanian king Khusraw I (r.

531-579). The same name is spelled as aiwsyr v 'n in [20.9] of this manuscript.

71. bu gasidani ogigan ham esitgdngd Idim
72. lutfuy icrd bargin uémah mengii didar m(a) ' mani
‘My Lord, to those who recite and listen to this gasida,

in your benevolence bestow the paradise, the peaceful residence of the eternal appearance (of God).’

72. ma’man (mxm 'n-) (< Ar.) ‘place of safety.” Note that below ma’man the same word is written in

Arabic script. A small Arabic letter that looks like / (ha’) under the letter x was probably added in error.

73. bu Qara Sayil atagim aval atim ol Hasan
T4. ham iiciinci algabim Sams acti Rab hikmat kani
‘This one, called Qara Sayil, whose (/it. my) first name is Hasan,

and whose (/iz. my) third name is Sams, the Lord has opened the mine of wisdom (for him).’

As noted above, that this distich contains the name of the author of this gasida was first pointed out by
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Arat (1947 XXX1V).

73. For atag ‘appellation, designation,” derived from the verb ata- ‘to call, to name,” see DTS:66 and
Fazylov (1966:81). aval < Ar. "awwal ‘first.’

74. alqab (’l-q’p-) < Ar. ’algab ‘titles, nicknames.” Though the reason for the use of the plural form
instead of its singular lagab is not clear, the common Arabic epithet Sams al-din ‘the sun of the religion’

is meant here.

75. rahmatiytin ma iiliig qil d tordtgdn bir Ugan
76. sdn kiiddzgil naz ‘ halinda jumla mu’min imani
‘Grant out of your mercy as (my) portion, o the one God, the Creator!

Protect the faith of all believers with their last breath!’

76. The reading naz‘ is confirmed by the small Arabic letter ‘ (‘ayn) written below the final letter x. For
naz‘ hali compare the Arabic halat al-naz* ‘the last breath’ (Steingass 1975:1397) and the following
hemistich by Lutft: ger¢i ki nez* haliga yetti bu lutfi hecrinde ‘Although this Lutft reached his end in
separation from her’ (Lutfi, Diwan. Karaaga¢ 1997:163 (1498)).

77. amin ya rabb al-‘alamin

‘Amen, o the Lord of the worlds!’

This Arabic prayer is written in Arabic script.

Text B. Qit ‘a®

78-79. Xudaya gar yazuq qildim bagisla / ba haqq-i Mustafa uu ahl-i bayti

‘O God! Forgive me if T have commited a sin, for the sake of Mustafa and his family.’

78. Xudaya < Pers. Xudaya ‘O God!’

79. ba haqq-i < Pers. ba haqq-i ‘for the sake of.” Mustafa is one of the names of the Prophet Muhammad
meaning “chosen, select.” The double spelling of vowel in uu ("'ww) < Pers. u ‘and’ might possibly
reflect the metrical lengthening required for this syllable. ahl-i bayt (< Pers.) “people of the house” refers

to the family of Muhammad.



FHAMERE R FimEH 91 5 (2015) 135

80-81. yazugsiz xod kisi yoq tur jihanta / yaman qilti o ol kim imanni satdy

‘Indeed, no one in the world is free from sin. (But) he who sold (his) faith did evil.’

80. xod < Pers. x"ad ‘self, oneself,” here used for emphasis. For the representation of Persian x"a- and

x"a- in Uyghur script, see Sugahara (2007:23).

Text C. colophon I

82-87. terix sdikiz yiiz qirq tictd qoy / yil axiri muh(a)ram ayniy / tort yayisi / Haru Sahrin / ta / bitilti
‘(This text) was finally (?) written on the fourth day of Muharram 843 (June 17, 1439), the year of

sheep, in Herat city.’

82. terix (tyryx) < Ar. ta’rix. The spellings tyryx or tyryg for this word are found in [185:26] of this
manuscript, in the manuscript of 4 Story of Ridwan Sah and Rith-afza (Kaya 2008:165 (1003)), and in
the decree by Timurid Sah-Rux dated 1421/1422 (Ono 2006:44).

83. axiri (< Ar. axir ‘end’ + 3rd person possessive suffix -i) normally means ‘its end, the latter part of
it.”® However, as the years in the twelve-animal calendar used at that time began in spring (either on
nawroz, the spring equinox, or on 3.7 lichiin, the first day of spring)® the estimated date could not
have been at the ‘end’ of the sheep year. The translation ‘finally’ is only a conjecture. cf. Uzbek oxiri ‘in

the end, finally, at long last’ (Mamatov et al. 2011:763).

Text D. Persian ruba ‘7 (in the Arabic script)®”

jané-st wujiidam ki jahanas badan-ast / sam ‘e-st ruxam ki aftabas lakan-ast

man banda-i xas u mazhar-i lutf-i Haq-am / qissa ¢i kunam man oyam o jumla man-ast
‘My existence is a soul, for which the world is a body.
My face is a candle, for which the sun is a holder.
I am a distinguished servant (of God), where the grace of the true God manifests itself.

What story shall I tell, (since) I am He and He is totally I.”

Text E. bottom margin note on [188]
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(1) ham (2) jumadil-axir ay (3) niy on bes (4) tin baslap ay (?)
(5) miy ranj Ip’(?) (6) bdrtildr
‘also, starting from the fifteenth of Jumada al-axir, month (?)

so much (/it. thousand) pain ... they gave.’

The lower end of the page might have been cut away. Radloff (1891:230 margin) transliterates lines (4)-(5)
as tyn p’sl’p “ny mynk "cy’p’.

(2) jumadil-axir (cwm’dyl "xyr) < Ar. Jumada al-"axir (Jumadal axir). Provided that this date pertains to
the same year shown in colophon I, it corresponds to November 23, 1439.

(5) ranj < Pers. (6) bdrtilir ‘they gave’ can alternatively be read as bartilar ‘they went.’

Notes

*  This paper is a revised version of Sugahara (2009), prepared in Japanese. I wish to express my gratitude to Prof.
Dr. Osman F. Sertkaya and Prof. Dr. Abdurishid Yakup for their helpful suggestions, although I am solely respon-
sible for any errors.

1) Published several times in facsimile (see the end of the bibliography). I use mainly the Istanbul edition published
in 1942.

2) I presume this Arabic prayer belongs to the gasida.

3) In fact, Persian ruba 7 is written slantwise on both sides of lines 10-16.

4) It is highly possible that text D was also written at this time, as Radloff suggests in his introduction to the
facsimile edition of Qutadgu Bilig (1890:11).

5) For text F and its author see Arat (1947:XXXIV-XXXVI), Sertkaya (1977:13), Ono (2000:156-158), Sertkaya
(2004), and Sodiqov (2010:5-6).

6) Vambéry (1867:650) considered text B a ruba ‘7, but neither the meter nor the rhyme scheme is that of a ruba 7.

7) This view was subsequently accepted by Sertkaya (1977:13-14) and Sodiqov (2010:4).

8) However, there are certain discrepancies between the text, its Russian translation, and what is found in the
glossary. See Sugahara (2009:242, fn. 3).

9) Malov notes the absence of the accusative suffix in -g/-¢ and the participial suffix -g/i.

10) There is no reason to suppose that the front/back oppositions of the vowels had been neutralized in this variety of
Middle Turkic.

11) The letter v is not used in the following fifteenth-century Uyghur manuscripts: the manuscript containing the text
of A Story of Ridwan Sah and Rith-afza and two other texts (copied in 1435), the manuscript containing the text
of Mi‘raj-nama ([Mi‘raj]) and Tadkira-i awliya ([TA]) (copied in Herat in 1436), the Samarqand manuscript of
‘Atabat al-Haqa 'iq (copied in 1444), and the Kabul manuscript of Khujandi’s Latafat-nama (copied in 1488).

12) Note that the letter w is also used as a mater lectionis for rounded vowels.

13) The double consonant -ww- is reflected here as a single one.

14) Sometimes substituted with the ordinary, single-dotted fa .

15) In the following transcription, the letter p corresponding to the Old Uyghur v is indicated with . See Sugahara
(2011:475-476) for more details on this.

16) The letters x and ¢ have the same shape, the former undotted, the latter doubly-dotted.
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17) Note that the double consonant -hh- is reflected as single -/-.

18) Compare the use of the letter y for the Arabic * (hamza) in ¢’p -yyx (7) < Ar. taba’i* ‘natures’, which is indicative
of the replacement of the intervocalic glottal stop with the glide y (as observed in its Modern Persian form
tabaye’).

19) In x%s-r’- (20) < Ar. xadra’ ‘sky’; "w-’(28) < Ar. Hawwa’(personal name); “mpyy-’ (44) < Ar. "anbiya’ ‘prophets,’
and pyd’ (51) < Ar. fida’ the final ’ (alif) following a is not represented either. However, omission of the word-
final " in these words is also quite common in Turkic texts written in Arabic script.

20) In the following transliteration, Arabic letters and words written under the lines are shown in the right margin,
and the letters to which they are added underlined.

21) In order to facilitate reading, the text is transcribed according to the system commonly used in Middle Turkic
philology with slight modifications. Voicing assimilation of suffix onset consonants is not indicated in the
transcription. Note especially that the letters 7 and d at the onset of an inflectional suffix are given as the
transliteration of the Uyghur letters 7 (tau) and d (lamed) respectively, without any phonological interpretation.

22) meter: ramal-i mutamman-i mahdif (-.--|-.--|-.--]-.-)

23) For more details on the suffix combination -nigki in Middle Turkic, see Sugahara (in print).

24) Not m txy as Vambéry, Malov, and Sodiqov thought it to be. cf. Radloff (1891:228) mwq 'py (¢ = x with two dots).

25) Radloff (1891:228) gives the corrected text “d’m-w, with the original form in the footnote. However, he also
corrected the following cyn-niw to cyn-w, which is unnecessary.

26) Arabic d is normally represented by the Uyghur letter z or s; see Sugahara (2007:24).

27) cf. Nakamura (2013:108).

28) Both Vambéry and Malov interpreted the -i as Persian ezafe, probably due to the erroneous reading of the
following word as cyz-my, that is, jismi ‘corporeal,” instead of cyz-mw, and translated the first part of the line
as “Fleischliche Existenz ist nicht seine Absicht” (1867:645) and “Telesnaja substancija ego ne est’ dviZenie
(protjazennost’)’(1951:346), respectively. Compare the correct readings cyz-mw (Radloff 1891:228) and jism-u
(Sodiqov 2010:129).

29) cf. Radloff (1891:228) has twiw. Sodiqov (2010:129) reads it as faviu. Prof. Osman Sertkaya (p.c.) suggested the
reading 6/-i for twlw, which would mean “(He has no) descendants.”

30) In fact, the meter requires the second part of the line to correspond to six syllables (short-long-long-long-short-
long), while the stretch sty twiw ywx contains only five syllables. This suggests that there is an omission and/or
an error in this line.

31) Note that in Kirghiz, the verb #i- (< fug-) is known to be both transitive and intransitive (Judaxin 1965:772).

32) In the following, English translations of the Qur’anic verses are taken from Pickthall (1982).

33) Or conversely, the first verb is transitive and the second verb is intransitive, denoting as a whole “he did not gave
birth (to anyone) and was never born.” Malov translates it as “On ne rodil i ne rozden” (1951:346). Vambéry’s
translation “Er ist und war nicht geboren” (1867:645) is unacceptable.

34) In [TA], the Persian word darwés ‘dervish’ is normally spelled as ¢ 7pys, which may reflect the sound change w >
b adjacent to a liquid.

35) Vambéry, Malov, and Sodiqov read the fourth letter as p while Radloff (1891:228) has mwqdyz.

36) Compare to the Kirghiz form, ujut, of this word (Judaxin 1965:798).

37) In [TA] the word for “water” is spelled sww ~ sw(-). See Sugahara (2007:21).

38) In [105.13] it is spelled "wws.

39) Vambéry (1867:647) left this and the following word untranslated. Malov interpreted yal as “voznagrazdenie,
najem” (1951:383) and translated this line as “On -- polnoj gorst’ju (vsem) smyslenym dal v najem Zizn’, istinno
vozvysaja (ix)” (p. 347).

40) Radloff (1891:228) corrects kwkwrty to kykwrty, which is unnecessary.
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41) See Hasson (2001:496) for more details on this tradition.

42) This name is spelled as # 'wwr in [Mi‘raj19r1], [TA75r10, 207r11] etc., probably representing a form like Dawud.

43) cf. Sugahara (2015:182). Vambéry (1867:647), interpreting -iya as the dative of the second-person possessive
suffix, translates didaripa as “Aus Sehnsucht zu dir.” This is of course grammatically possible but seems
inappropriate contextually.

44) cf. “von Osten bis zum Westen hin” (Vambéry 1867:647); “s vostoka i daze do zapada” (Malov 1951:347).
Note also that the subject of the sentence is ol Sulayman farmani ‘the mandate of Sulayman (Solomon)’ in the
following line and that it traveled from Jerusalem to Sheba, located in Yemen, that is, not from east to west.

45) Since this word is never used as a preposition, Malov’s translation “PuteSestvovala Balkis po prikazu togo
Solomona” (1951:347) is clearly inappropriate.

46) In [TA73r1] it is spelled "nipyy-’, with the letter for n. For the spellings of this word in other Uyghur manuscripts,
see Sugahara (2007:6-7, 2011:475).

47) In the manuscript, Farist is written in Arabic script below Salman.

48) Probably a calque from Persian ¢aj zadan.

49) This word is read by Vambéry, Malov, and Sodiqov as Sapur (Sapur), which is, however, the name of a Sasanian
king and thus quite improbable. Vambéry (1867:646, Fn. 60) notes also that Sapur and the following word are
used in error for seif iil melik (sayf al-malik), which is unlikely for both.

50) cf. Sugahara (2007:23).

51) Compare the Turkish ictihat > istihat ‘ijtihad’ (Banguoglu 1990:113). Spirantization of ¢ can be observed in sty
[14.16], "sdy [14.31], and Sty [63.11] in this manuscript, all of which correspond to acti ‘opened’ in the other
two manuscripts of Qutadgu Bilig.

52) Vambéry, Malov, and Sodiqov incorrectly read this word as gazi ‘warrior for the faith.”

53) Based on their erroneous reading /vy, Vambéry (1867:649) and Malov (1951:348) translate it as “flammenden”
and “Vysokij,” respectively. Sodiqov (2010:131) reads it as "Alavi.

54) An example of its later form, -/dyin/-layin, similarly added to a proper noun, is attested in the pre-Classical
Chaghatay text Ta ‘assuq-nama: gahi Vamiglajin (to be read Wamiqlayin) bécara boldi ‘sometimes he was as
miserable as Wamiq® (S¢erbak 1979:252 [285b2]).

55) cf. “Von denen ein Blick im Staube erniedrigt Feueranbeter und Christen” (Vambéry 1867:649); “Ja vizu (?)
protjanutuju (?) pros’bu magov i xristian” (Malov 1951:348). Sodiqov (2010:131) has Bir koriigiin sunar arzu
(?) ol majusi, nasrani. Prof. O. F. Sertkaya (p. c.) suggests reading it as sunar ‘azr u, which would mean “(will)
submit a declaration and.”

56) The second part of the line is translated as “mein Name und Sinnes Heil” (Vambéry (1867:649) and “ty pomos¢’
mojemu rasskazu” (Malov 1951:348). Sodiqov (2010:131) reads it as hadisimniy darmani.

57) meter: hazaj-i musaddas-i mahdif (.---|.---].--)

58) cf. “am Ende des Schaf-Jahres” (Vambéry 1867:651); “v konce goda ovey” (Malov 1951:349); “Koyun yilinin
sonunda” (Sertkaya 2004:119).

59) For the twelve-animal cycle of the Timurid period, see Isahaya (2008). Note also that the fourth of Muharram is
not at the end of the Hijri year either.

60) meter: --..-|-..-|-..-

-1
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